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It Doesn’t Stop 
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Parashat  Hayeh  Sara  begins  by  telling  of  the  death  of  Sara  Imenu  at the  age  of  127. Our  Rabbis  explain  that  there  is  a  direct,  causal  link between  this  event  and  the  preceding  section,  which  tells  of  Akedat  Yishak (the  binding  of  Yishak  upon  the  altar). When  Sara  heard  that  Abraham  had placed  her  son  upon  the  altar  as  a  sacrifice,  she  was  so  startled  and  horror-stricken  that  she  died.

This  consequence  of  Akedat  Yishak  was  orchestrated  by  Satan  for the purpose  of  posing  yet  another  religious  challenge  to  Abraham  Abinu. Even  after  passing  the  test  of  Akedat  Yishak  by  showing  his  preparedness to  sacrifice  his  beloved  son  to  obey  G-d,  he  was  tested  again  to  see  if  he would  regret  this  act  when  faced  with  its  adverse  consequences. 


Even  after  a  person  performs  a  difficult  Misva,  he  can  forfeit  its rewards  and  benefits  if  he  regrets  it  afterward.  If  a  person  struggles  to wake  up  early  to  attend  the  Minyan,  but  attending  the  Minyan  causes  him to  miss  a  lucrative  business  opportunity,  if  he  then  regrets  going  to  the synagogue  he  forfeits  all  the  benefits  of  that  Misva. 


The  challenge  of  Misvot  continues  even  after  we  perform  a Misva. We are  challenged  to  feel  gratified  over  having  fulfilled  a  Misva knowing  that  it  is  inherently  and  inestimably  valuable  regardless  of  any minor  negative  consequences  that  we  might  then  have  to  endure. 


And  thus  Satan,  after  his  unsuccessful  attempts  to  prevent  Abraham Abinu  from  going  through  with  the  Akedah,  made  another  attempt  to  bring Abraham  down  by  making  it  seem  like  a  mistake,  as  though  it  caused  his beloved  wife’s  death. But  Abraham  passed  this  test,  as  well,  never questioning  G-d  or  his  decision  to  obey  the  command  of  the  Akedah.  He recognized  that  Hashem’s  decree  that  Sara  should  die  had  nothing  at  all  to do  with  his  compliance  with  G-d’s  command and  did  not  regret  his decision for  a  moment.

This  series  of  events  demonstrates  how  challenges  are  a  part  of  life, and  once  we  successfully  overcome  one  hurdle,  we  will,  invariably, encounter  another.    As  our  Sages  comment,  “The  Sadikim  have  no  rest  – neither  in  this  world  nor  in  the  next.” 


The  Sadikim  want  to  consistently  grow,  and  people  grow  by overcoming  challenges.  Therefore,  they  are  always  presented  challenges, through  which  they  are  able  to  continuously  grow  in  spirituality  from  one level  to  the  next. 

The  process  of  education  and  spiritual  growth  must  never  stop.  If  we put  a  pot  of  water  on  the  stove  and  turn  off  the  fire  every  time  it  is about to  boil,  it  will  never  boil.  The  same  is  true  about  spirituality.  If  we keep  taking  “breaks”  and  allow  ourselves  to  decline  once  in  a  while,  we will  never  reach  our  full  potential.  This  process  must  be  continuous  and constant. 

Our  Rabbis  noted  that  Yishak  seems  to  “disappear”  after  the  incident of  the  Akedah.  He  is  not  mentioned  at  all  in  the  account  of  Sara’s  death and  burial,  and  the  impression  is  that  he  was  not  at  home.  The  Rabbis explained  that  after  the  Akedah,  Abraham  right  away  sent  Yishak  to  learn in  the  yeshiva  of  Shem  and  Eber.


After  rising  to  great  heights  at  the  Akedah,  Abraham  wanted  to  keep the  momentum  going,  and  so  he  sent  Yishak  to  learn.  He  didn’t  give  him a break,  some  “time  off,”  as  we  often  do  today. When  it  comes  to  religious growth,  there  cannot  be  any  “time  off.” There  has  to  be  consistency  and ongoing  momentum.


And  thus,  even  when  we  take  vacations  from  work  and  school,  there cannot  be  a  vacation  from  Torah  and  Misvot.  We  must  keep  on  working and  growing,  recognizing  that  religious  growth  cannot  ever  stop.
Reprinted from this week’s website of the Edmund J. Safra Synagogue in Brooklyn, NY.
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The founder of the Jewish people was the extraordinary Avraham Avinu. While he was unquestionably a great and unique person, we need to understand why Hashem skipped over other perfect people before him. For example, nowhere in the Torah do we find such eloquent accolades as Hashem gives to Noach. He was a mentch, righteous, whole, walked with G-d, found favor in the eyes of G-d, and yet he didn’t earn the right to father our people. Nor did the saintly Mesushelach. The great heads of the first yeshiva, Sheim and Eiver, were also passed over. So too, the righteous Chanoch and the humble Yaktan did not fit the bill.


What did Avraham have that all of these others were missing, that made him ‘the man’ to begin G-d’s chosen people?


We cannot say that it was Avraham’s expertise and devotion to the attribute of kindness, for that trait he himself learned from Noach who, as the connoisseur par excellence on chesed, took care of the entire animal kingdom with unbelievable devotion and love. One might also surmise that the reason Avraham was chosen was because he passed the ten nisyonos, those ten incredible tests and trials — spanning from the courageous act of stepping into the furnace of Nimrod to the awesome feat of the Akeidas Yitzchak. While this would be a good suggestion, it is not the reason why Avraham was chosen to father our people.


The Torah states, in black and white, what was so special about Avraham Avinu. In a vital verse, the Torah emphasizes the very lifeblood of the Jewish People and tells us why Hashem handpicked Avraham Avinu. “Ki y’dativ l’maan asher y’tzave es bonov v’es bnei beiso acharov — For I have loved him, since I know he will instruct his children and his household after him.”[18:19] Herein lies the secret of Avraham’s special prowess: The talents of passing on the mesorah, the unique heritage and traditions of Judaism, to his descendants.


To demonstrate how important this quality is, let me illustrate it with the following question. We know that, at the time of our Avos, there was a great Torah academy headed by the legendary giants, Sheim and Eiver. We know that Yitzchak studied there. That’s the reason why he missed Sorah Imeinu’s funeral – he was far away studying at the academy. 


Yaakov too learned with Sheim and Eiver. In the famous verse, “Yaakov ish tam, yosheiv ohalim – Yaakov was the perfect man, dwelling in tents,” the commentators explain that these tents were those of Sheim v’Eiver. We know that Yaakov spent a legendary fourteen years in that famous academy without sleeping. And yet, we also know that we went down to Egypt with just seventy souls, the totality of the Jewish people – and all of the student body of the yeshiva of Sheim v’Eiver was lost.


What happened to them? Why weren’t they absorbed as part of our nation? We asked this question to Rav Moshe Feinstein, Zt”l, Zy”a. He explained that it was because Sheim v’Eiver did not have the talent of the mesorah and therefore their talmidim did not perpetuate themselves.


This is why Avraham Avinu was chosen and, as his descendants, this is the focus we must always have: An utter devotion towards inculcating into our children the tenets and uniqueness of Judaism. Those who stray from educating their children properly in Yiddishkeit find that, before long, their families assimilate and their Yiddishkeit is lost. Thus, entire grand Jewish communities, like ones in the Bronx and in the Catskills, withered away largely due to the lack of yeshiva systems in their environment. It is the natural course of events that, when children are raised without a proper yeshiva education, they see no reason to desist from following their hearts in marriage – and marrying out of the faith.


For lesser extremes, we need to realize that we have to review the basics of our faith with our children even if we think it is unnecessary. Thus, I will speak to my daughters about modesty in dress even though, to them, it might seem superfluous. But, this will assure that they, in turn, will talk about modesty with their children – when it might be more necessary.


Before September 11, did we think about talking with our children about bitachon, faith, in Hashem? Perhaps not, for we felt smugly secure. But, a proper devotion to mesorah would have ensured that we would speak about it anyway for trusting Hashem is something that has been handed down largely from father to son, mama to daughter throughout our bloody history.


The sefer Tuvcha Yabi’u makes another fascinating observation. Despite the Torah pointing out that Avraham’s specialty was giving over the heritage to his family, the author shows that, wonder of wonders, only eight words between Avraham Avinu and his son Yitzchak are recorded in the Torah. The Tuvcha Yabi’u proposes that this is to deliberately demonstrate that the best method of education our young is through personal example. Even more important than what we tell them, it is crucial how they see us behave.


Thus, in a world ripe with divorce, the best way to achieve that our children will have domestic harmony and tranquility is to let them see necessary talents by us. When we act gently and G-dly, even on erev Shabbos, we are paving the way for such behaviors in their future homes. When a father helps in the kitchen, and mother warmly greets her husband with a big smile at the end of the day, a legacy is passed over to our children that is priceless. When they see compromise and flexibility by us, and witness that we have the guts to say “I’m sorry” without a need for having the last word in an argument, we are giving them a PhD in a happy marriage.


Similarly, the best way to get our children to learn is to open a sefer at home, especially when they see we’re tired. The most certain way to teach them most proper behavior in shul is to have them view us saying the prayers smilingly and sincerely, sometimes with a little nigun and chant. The surest way to get them to be charitable is to demonstrate our willingness always to extend a generous hand at the ring of the doorbell – even when it rings one time after another on a busy Sunday morning.


In the merit of our following in the footsteps of Avraham Avinu, may we have healthy nachas from many generations, and see the coming of Moshiach speedily and in our day. (October 26, 2015)

Reprinted from the October 15, 2018 website of Matzav.com

Parshas Chaya Sarah
The Greatness of the Avos
By Rabbi Bentzion Shafier
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Every word in the Torah is exact and every nuance measured. Therefore, Rashi is bothered that the Torah places the burial of Sarah next to the Akeidah. There doesn’t seem to be any connection between the two events. 


Rashi answers that the Torah is teaching us that it was through the Akeidah that Sarah died. The Medrash tells us that after the Akeidah, the Soton came to Sarah and said, “Did you hear?” 


“No. What?” 


“Oh… well… you see, Avrohom took Yitzchak with him to Yerushalayim to the very place where the Bais HaMikdash will be built. He built an altar right where the Mizbeach will one day be. He tied Yitzchak up, hands behind his back, and put him on that altar. Then Avrohom prepared the wood and everything else needed to bring a korbon. He took a long knife, held it over Yitzchaks neck, moved his hand down…” 


Before the Soton could continue, Sarah’s nishomah left her and she died. The Taz on this Rashi explains that when Sarah heard the words of the Soton, she imagined the pain and terror that Yitzchak must have felt at that moment. It was too much for her to bear, and that caused her death. 


This Rashi is quite difficult to understand. Sarah Imeinu was a strong, emotionally stable woman. In fact, she was a like a rock. She had unshakable bitachon, having lived through many trials and travails. More than that, while all the Imahos matured at a very young age, Sarah was 127 years old at this point, not a flighty teenager. 


It seems difficult to understand how she could die from feeling the pain of her son. But even more, her son was not a toddler. At the time of the Akeidah, Yitzchak was 37 years old. He was a fully grown man. How is it possible that this news caused her so much pain that she literally died from it? 


This question can best be answered by understanding the dynamics of the human personality. ³ 

PARENTAL INSTINCT


In the wild, a mother cougar will risk its life to save its young. A mother bear becomes ferocious and almost uncontrollable when her cubs are threatened. In many species, we see a powerful maternal instinct to protect offspring, and this lasts till the young are about two years old. Then something strange happens. The same mother, who would risk life and limb for her litter, will turn against the now-grown cub and force it out of the group. 


The cub is no longer recognized as something to protect, but as a competitor to be shunned and chased out. The motherly instinct served its purpose. When it is no longer needed, it shuts off like a water spigot. 


We see an eerie parallel in the world of man. If you go to your local hospital and look in at the new fathers in the nursery, you will witness very tender scenes. When Frank, the UPS driver, picks up Frank Jr. for the first time, there is a look of love and devotion in his eyes. You can almost hear him planning out their future. “Me and Frank Jr… we are going to be tight. We are going to play ball together, go to hockey games together. It’s going to be great.” 

And it is, for a while. . . but then Frank Jr. hits the teenage years and it is no longer so beautiful. In fact, they are no longer speaking to each other. No longer does Frank dream about spending time with his child, no longer does he yearn for that relationship. It might be the farthest thing from his mind. 

What happened? What happened was that Frank Jr. stopped being the little babe lovingly looking into his father’s eyes, and the relationship took on a very different nature. When the natural instinct begins to wane, a very different relationship ensues. ³ 
A FATHER FEELS THE PAIN OF HIS SON

The Chovos Ha’Levovos tells us that HASHEM implanted into the human heart all of the instincts needed for survival of man. One of these is the parental instinct. The father didn’t ask for this sensation, nor does he control it, but he feels the pain of his child. In fact, if the son is cut, the father feels it as if it his own flesh that is being cut. This is an instinct that HASHEM put into parents to give them the drive to care for and protect their young. 

However, that attachment doesn’t last forever. As the child matures and becomes his own person, the parent still loves the child, but there is a change in the relationship. This instinct is much like the sulfur on a kitchen match. When you strike it against the phosphorous on the matchbox, it will ignite into flame. It gets very hot, very quickly. It flares up for a second or two, long enough to light the wood of the match. 

However, that flame wasn’t designed to last. If the match is wet, the flame will soon flicker and die. It was only created to be a catalyst to start the fire, not to keep it going. The instincts that HASHEM put into man will cause him to care for his offspring when they are young and in need of great attention, but that sense soon fades. If the person is a giving, caring individual, that initial burst will be enough to be the catalyst to real attachment, and the bonding will continue and deepen as the flame of love grows. 

If the wood is wet or rotten, the flame will weaken and go out. This seems to be the answer to the question. The heart of the tzaddik is pure and is filled with love and affection. Sarah worked on herself to such an extent that she was completely other-centered. Her whole existence was focused on helping others, taking care of their needs, and doing for them. When she had her own child, the natural maternal instinct flared and caused a bond and attachment to her child that was unbreakable. 

But that sense didn’t fade as the years passed. Because her heart was so pure, it increased and became more powerful so that she and Yitzchak were as one. It was to such an extent that when she heard the news that her precious child was in pain, the thought was too much for her to bear, and she literally died. 

This concept has powerful ramifications in our own lives. For parents to become true advocates, protectors, guides, and mentors to their children, they must foster this bond and allow it to grow up with their child. The instinct will only take them so far. After a point, it is their own dedication and devotion that takes over and creates the true bond. While we will never reach the level of the Avos, they remain for us guiding lights to show us the dynamics of the human personality and the heights that a human can aspire to.

Reprinted from this week’s website on TheShmuz.com This is an excerpt from the Shmuz on the Parsha book.
The First Marriage Ever
Mentioned in the Torah
From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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This week's Torah portion, Chayei Sarah, contains an account of the first marriage mentioned in the Torah. This marriage, between Isaac and Rivka, affected and is a lesson for the Jewish people as a whole, and indeed the future of the entire nation which was to follow.

In a spiritual sense, this union between the two progenitors of the Jewish nation symbolizes the relationship between the two components of each individual--the body and the soul.


Rivka was from Charan, a place which was primarily materialistic. Isaac, on the other hand, symbolizes the spiritual dimension, as he had already been consecrated as a "perfect offering" by his willingness to be sacrificed upon the altar. Their marriage epitomized the unity between these two contradictory concepts.


A Jew's soul, even when enclothed in a physical body is totally at one with G-d, for it is "an actual part of G-d." The mission for which it is sent down into this corporeal world is to bring about a change in the material realm, elevating physical objects by performing mitzvot. This unity of the spiritual and the physical is achieved when the light of the soul is reflected within the body, and the body becomes nullified to the demands of the soul.


Ultimately, the unity achieved between body and soul should extend to the point that it is obvious that all of a person's activities are performed by both in tandem. Afterwards, this unity should be extended into the world at large, so as to encompass every dimension of existence in the entire world.


In this manner, the Jew acts as G-d's emissary, transforming the world into a dwelling place for G-dliness. Thus, the Jew becomes an extension of G-dliness, in the same way that an emissary shares a single purpose and a single identity with the one who sent him on his mission.


The ultimate goal of this unity between the spiritual and the physical is the Era of Redemption, when this unity will be open and apparent. Our task as Jews is to hasten this process by doing mitzvot and studying Torah, for it was the giving of the Torah which allowed for the possibility of such unity. Prior to the Torah's revelation on Mount Sinai, spirituality and physicality, body and soul, were two distinct entities which could not merge. 


When Moshiach comes, speedily in our day, the unity achieved through our Torah service will be revealed in the world at large and the union between body and soul will be consummated.


As the children of Isaac and Rivka, every dimension of our existence should therefore be permeated by the awareness of this Divine mission, to make this world a proper dwelling place for G-d.

Reprinted from the Parashat Chaya Sarah 5773/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.

Rabbi Berel Wein

On Parashat Chaya Sarah
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Rabbi Berel Wein


The loss of one’s beloved spouse, especially after many years and decades of marriage and shared life, is always a traumatic and shattering blow. Those of us, who unfortunately have also experienced this occurrence of Avraham’s life in our own lives can testify as to the emotional damage and even physical harm that this sad experience can occasion.


We see from the life of our father Jacob that even decades later he reminds his children and himself of the pain and suffering caused by the death of his beloved wife, Rachel. In essence, it seems that Jacob never again was the same person after the death of Rachel. However, Avraham apparently dealt with the death of Sarah in a more stoic fashion. The Torah itself indicates this by inference, when it wrote concerning Avraham’s reaction to the tragedy by using a small letter kaf in its description of the grief and weeping of Avraham over the death of Sarah.


It is not that Avraham is less grieved at the loss of Sarah then Jacob was at the death of Rachel, It is rather that after all of the challenges and trials that Avraham had already endured, his attitude towards life and its vicissitudes was now always one of looking forward and never dwelling on the past.


Those who live exclusively in the past are doomed to self-pity and great emotional angst. This only causes a sense of victimhood and hopelessness. It reflects itself in every aspect of later life and stunts any further spiritual, social, personal or societal growth. The greatness of Avraham, as taught us by the Mishnah, was his resilience and continued spiritual and personal growth. Avraham constantly looked forward – ahead - and never dwelled on past misfortune.


I heard an outstanding speech delivered by George Deek, a Christian Arab who is a member of the Israeli Foreign Office. In telling the story of his life he describes how his family lived in Jaffa for many generations and how they fled to Lebanon during the 1948 War of Independence. Sensing the squalor and political manipulation of the refugees by the Arab powers, whose sole goal was the destruction of Israel and not in saving and resettling the refugees, his grandfather escaped Lebanon and somehow brought the family back to Jaffa and Israel, regained his job with the Israel Electric Company. He raised generations of successful professionals, all citizens of Israel.


He said that the Jewish refugees from Europe and the Moslem world attempted to forget their past and build a new future for themselves and their descendants when they arrived in israel. The Palestinian Arab refugees, under the misguided leadership of their spiritual and temporal heads, reveled instead in their past defeats, in their legend of nakba and, in the main, devoted themselves to attempting to destroy Israel rather than rehabilitating themselves.


That attitude and mindset has served them badly and cost them dearly. The past needs to be remembered and recalled, treasured and instructive to us. However, it is the future and what we make of it that ultimately determines our worth and our fate. That is one of the great lessons to be derived from the story of the life of our father Avraham.

Reprinted from this week’s website of Rabbiwein.com

The Jewish Biblical Art

Of Yoram Raanan 
Arising from the Ashes

By Daniel Keren

(“Art of Revelation: A Visual Encounter with the Jewish Bible” paintings by Yoram Raanan, commentary & explorations by Meira Raanan, huge hard copy, 237 pages, 2018)
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Israeli artist Yoram Raanan next to his burnt home and studio.


Israel artist Yoram Raanan became overnight famous in non-artistic circles around the Jewish world because of his having unfortunately become one of the many tragic victims of Arab arson attacks. His home and studio with most of the paintings that he had created in his life burned to the ground. And that was the impetus for the recent publishing of a major tribute to Jewish Biblical art.

In the foreword to his newly published Magnus opus “Art of Revelation: A Visual Encounter with the Jewish Bible,” Yoram writes “At two o’clock in the morning on November 25, 2016, during a wave of arson attacks throughout the country, a fierce windblown fire swept through our rural moshav Bet Meir, in the Jerusalem mountain corridor, I watched my art studio and about 2,000 works of art, 40 years of my life’s work, went up in a huge column of flame…


“Before you, is the remannt of what was to be a meaningful and concrete contribution to the history of Jewish Art, now gone up in smoke. One of our regrets is that at the time of the fire, only about twenty percent of the paintings had been professionally photographed. Many of the images in this book were casually captured by a hand-held camera without the use of any professional equipment. Therefore, they are not of the highest quality. Nonetheless, we are extremely grateful, and it is fortunate that even though the original canvases no longer exist, their digital images are presevered and alive in the pages of this book.
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Yoram Raanan graduated from Philadelphia’s University of the Arts in 1975 and then studied paintings throughout Europe and the Near East before making Aliyah to Israel in 1976 where he first opened an art studio in Jerusalem that would gain him international acclaim. His paintings can be found on display in museums, galleries and private collections around the world. His style although grounded in classical western art is graced with distinct eastern sensibilities that have resulted in a powerful but unique expressionist style.

In a special introduction to the “Art of Revelation,” Rabbi Lord Jonathan Sacks, former Chief Rabbi of the United Kingdom and [British] Commonwealth of Nations, writes:


“Few artists in the Jewish world today better capture the beauty of holiness, avodah and of Judaism as a faith than Yoram Raanan. His paintings have inspired me for many years, and I have been moved by the way he has rebuilt after the tragedy of losing his life’s work in the arson attacks that engulfed the Judean Hills outside Jerusalem in November 2016...


“These works of art are Yoram’s commentary to the Torah, and to the spiritual dimension of our life and land. He helps us ‘see that it is good,’ showing us the light of holiness and the beauty of being. Rav [Abraham] Kook would have loved his work, and so should we.”


Dozens of the paintings of Yoram Raanan that focus on the episodes from the Chumash (Five Books of Moses) form the theme of “Art of Revelation.” The job of an artist is to interpret the Biblical accounts and offer his or her vision of a Biblical truth. On pages 192-193 is Yoram’s painting titled “Balaam’s Donkey,” an 80 x 100 centimeters acrylic on canvas.


Each painting bears the commentary of Yoram’s wife Meira and if anyone should be able to explain his artwork, who could do it better than his wife. After all she can ask him point blank about any of his works of art 24/7.


With regards to Mr. Raanan’s painting of “Balaam’s Donkey,” Mrs. Raanan informs us:


“Balak, the king of Moab, hired Balaam to curse the Children of Israel. On the way, Balaam is thrown off course by his donkey, who sees an angel blocking their way.


“In the painting, the donkey seems to be falling over as it crouches down under Balaam. The haughty soothsayer is dressed in purple, the color of royalty. But as his anger and exasperation flare and he strikes the donkey, he topples down to the level of his animal.


“The mouth of the donkey is blood red, twisted out of shape. The gold dots and swirls of the reins and bridle seem to move freely between the figures, bringing up the question of who is bridled. Baalam is the rider here, but he is subjugated and bridled by blessings that will emerge beyond his control.”

Each painting includes a quote of the relevant pasuk (verse) that forms the inspiration for the painting.


This massive and impressive tribute to the artistic legacy of Yoram Raanan would make a special gift for a special person. Copies of the “Art of Revelation” can be found in Jewish bookstores, gift shops or by clicking the artist’s website www.yoramraanan.com/artofrevelation/art-of-revelation
Reprinted from this week’s edition of The Jewish Connection.

Brooklyn Torah Gazette for Parshas Chaya Sarah 5779
Page 6

